John the Baptizer, Is He Elijah Who is to Come? by Schoenhals, Floyd
Concordia Seminary - Saint Louis
Scholarly Resources from Concordia Seminary
Master of Divinity Thesis Concordia Seminary Scholarship
11-1-1965
John the Baptizer, Is He Elijah Who is to Come?
Floyd Schoenhals
Concordia Seminary, St. Louis, floyd.schoenhals@gmail.com
Follow this and additional works at: http://scholar.csl.edu/mdiv
Part of the Biblical Studies Commons
This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly Resources from Concordia Seminary. It has
been accepted for inclusion in Master of Divinity Thesis by an authorized administrator of Scholarly Resources from Concordia Seminary. For more
information, please contact seitzw@csl.edu.
Recommended Citation
Schoenhals, Floyd, "John the Baptizer, Is He Elijah Who is to Come?" (1965). Master of Divinity Thesis. 61.
http://scholar.csl.edu/mdiv/61

CONCORDIA SEMINARY LIBRARY 
ST, LOUIS, MISSOURI 
TABLE OF CONTENTS 
Chapter Page 
I. INTRODUCTION
 1 
II. ELIJAH IN JUDAISM  3 
Elijah in the Old Testament  3 
Elijah in Rabbinic Thought 7 
The Eschatological Prophet
 14 
III. ELIJAH TYPOLOGY IN RELATION TO JOHN THE 
BAPTIZER IN THE SYNOPTICS 
 18 
Material Supplied by Mark and Reused 
for the Most Part by Matthew and Luke 18 
Pertinent "Q" Material 30 
Material Peculiar to Luke 
 36 
IV. CONCLUSION
 43 
Unanswered Questions
 44 
FOOTNOTES
 47 
BIBLIOGRAPHY  55 
CHAPTER I 
INTRODUCTION 
The prophet Elijah plays a big role in the Old Testa-
ment. He acts for Yahweh with zeal and is translated into 
heaven by a whirlwind without dying. His activity and 
particularly his translation lead to an expectation in 
Judaism that he would return in the end time to restore 
all things. 
The purpose of this paper is to investigate the Syn-
optic Gospels to answer the question, Is John the Baptizer 
Elijah Who is to Come? In doing this, it is necessary, 
first of all, to see how Elijah is presented in the Old 
Testament and in Rabbinic Judaism. After this, there will 
be an investigation of the Synoptic materials which per-
tain to this question. These materials have arbitrarily 
been divided up into three major groupings. 
1. Material supplied by Mark and reused for the most part 
by Matthew and Luke. 2. Pertinent 'Q' material. 
3. Material peculiar to Luke. 
The purpose of this paper and its broad scope do not 
allow for a detailed exegetical study of each section 
listed. Nor does this study allow for a detailed analysis 
of the way each particular evangelist presents his mate-
rial, although this will be done in certain instances. 
By employing this type of methodology, the paper will 
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raise more questions than it will solve, but will hope-
fully point in the direction in which they are to be 
solved. 
CHAPTER II 
ELIJAH IN JUDAISM 
Elijah in the Old Testament 
Elijah was a prophet of the ninth century B. C. from 
Tishbeh of Gilead in the Northern Kingdom.1 His mission 
and work are recounted in the Old Testament in I Kings 
17-19, 21 and II Kings 1-2. This information can be di-
vided conveniently into three parts. First of all, there 
are "miracles and miraculous elements." Secondly, there 
is the "struggle against Baalism." Thirdly, there is the 
"prophet's denunciation of kings."2  
1. Miracles and miraculous elements. The first 
thing that Elijah does, when he is brought on the scene 
in I Kings, is to announce to King Ahab the coming of a 
great drought (I Kings 17:1). During this drought Elijah, 
acting on the Lord's direction, goes to the brook Cherith 
and is fed by ravens (I Kings 17:2-9). After the brook 
dried up, the word of the Lord came to him and directed 
him to go to Zarephath and to dwell with a widow and her 
son. The only means of livelihood during this time was 
a little meal in a jar and a little oil in a cruse. Both 
the meal and the oil lasted throughout Elijah's stay in 
this place (I Kings 17:10-16). During this stay the 
widow's son died, but Elijah managed to bring him back 
to life (I Kings 17:17-24). 
Other miraculous elements are evident in Elijah's 
being transported by the Spirit of the Lord in connection 
with his conversation with Obadiah (I Kings 18:12); in the 
fire coming down and consuming the burnt offering on Mount 
Carmel (I Kings 18:20-40); in the feeding of Elijah by an 
angel on the journey to Horeb (I Kings 19:4-8), and in the 
fire from heaven which destroyed the troops of King Ahaziah 
who intended to capture Elijah (II Kings 1:9-16). 
II Kings 2:1-12 records Elijah's translation into 
heaven by a whirlwind after a chariot of fire and horses 
of fire separate him from Elisha.3 
2. Struggle against Baalism. During the reign of 
Ahab, Baal worship was introduced into the Northern Kingdom 
by Jezebel, Ahab's wife, the daughter of the king of Tyre 
(I Kings 16:29-33). After the drought announced in I Kings 
17:1 had come, Elijah returned to Ahab to announce its end 
(I Kings 18:1). Ahab charged Elijah with troubling Israel. 
Elijah responded by telling Ahab that he was forsaking the 
commandments of Yahweh by following Baal. He challenged 
the prophets of Baal to a contest at Mount Carmel (I Kings 
18:17-19). On Mount Carmel before all Israel the prophets 
of Baal were unable to call down fire from their god. 
Elijah, however, prayed and fire came down and consumed the 
burnt offering. The people then confessed that Yahweh is 
God and then seized the prophets of Baal and put them to 
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death (I Kings 18:20-40). At this point the rains came 
down and the long drought came to an end (I Kings 18:41-46). 
When Jezebel heard what Elijah had done, she sent a 
messenger to threaten him. Because he was afraid, Elijah 
went to Beer-sheba in Judah and finally ends up at Mount 
Horeb (I Kings 19:1-8). A 'still small voice' commanded 
Elijah to anoint Hazael as king of Syria, Jehu as king of 
Israel, and Elisha to take his place as prophet (I Kings 
19:9-17). "In this command and in the divine promise to 
keep a remnant of seven thousand faithful to the true 
faith (v. 18), the struggle of Baalism and Yahwism is the 
dominant theme.4 
Elijah also condemned King Ahaziah, the son of Ahab, 
because he tried to elevate Baalism over Yahwism.5 
3. The prophet's denunciation of kings. It has al-
ready been pointed out that Elijah stood up against King 
Ahab and his son Ahaziah. He denounced them because of 
their 'Baalistic tendencies.' In addition to this, Elijah 
denounced Ahab for arranging the death (through Jezebel) 
of Naboth so that he could acquire his vineyard (I Kings 
21:17-24). In this instance the "ethical implications of 
Yahwism were at stake" and Elijah condemns Ahab as a mur-
derer and a robber.6 
The Old Testament account gives us the basic histori-
cal data about Elijah's prophetic role in the first half of 
the ninth century B. C. Evidently Elijah's work had made 
such an impact on the religious thinking of later genera-
tions7 that in the book of Malachi Elijah became the 
messenger of the Lord, a Messianic figure,8 who will appear 
on the scene of history before the day of the Lord. Mal-
achi 3:1 in the LXX says, 
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It must be noted that the task of the st
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Malachi 3:1-4 LXX is different than the task of Elijah in 
verses 22-23. The task of the s, rtes is as follows 
(Malachi 3:3 LXX): 
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This is different than the task of Elijah in verses 
22-23 as noted above. This difference has led some to 
think that Malachi 3:22-23 LXX is a 
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later addition in which the 'messenger of the cove-
nant' has been reinterpreted as the returning Elijah 
whose task is no longer to prepare the Temple, but 
'to restore peace and social well-being to the 
community so as to avert God's wrath in the day of 
judgment.'9  
This argument does not hold, however; because in Judaism 
part of the task of the returning Elijah is to restore the 
three pieces of property of the first temple.10 
Elijah in Rabbinic Thought 
Before the specific rabbinic teaching in regard to 
Elijah is presented, it is necessary to take a look at one 
of the apocryphal writings, Ecclesiasticus 48.11 Here the 
writer reminds his readers that Elijah /4Arry'Ot.v ourws 7r 4s 
'Fri(' (48:3).12 This recalls the fact that judgment by fire 
is to be a prominent part of his eschatological activity 
according to Malachi 3:2-3.13 We are also reminded that 
Elijah 4.'s the one 
Cep16044s VfilicpaV eK 9ovv• rot) (48:5),  
O gio-A,04,A40,6ov Ritce.A461".1 sik 1 TrJeted.,,g ( 48:6 ) ,  
xenwir 14.41. npoer(rdcs (48:8), 
and (3 2 v d Xy% AA.togas,'" 4v A4 t.( 7rupOS (1 ry 1 14 GV ptP,.urc P vsiv (48:9). 
Most important is what is said in 48:10. This reads 
as follows in the LXX: 
c „ • s x 1 % 0 KA. rA i f i d/Ept.s 6v eefkect A.i.cas G us KILL POV 5 
trik4- o 14 * ir ok fe nr 7rpo du A.A. 0 ii % • 1 C % ZIT 6. r r e ft 11   01 l K et fcril•ty 7r A rpo s -rrec • S UL 0 v 
licit tic ii. 7 A rrs . ; GI- 4 I. c0 wk) s 1 oc k 4 • I 3 
8 
The important function of Elijah here, which is different 
than Malachi, is that Elijah is itAri.r-riZrei4, CA.i s 1.1.1ch99. 
We shall see below how this was interpreted in Judaism. 
In Isaiah 49:6 LXX, this particular function is attri-
buted to the servant of Yahweh. 
#. 
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This connection between Ecclesiasticus 48:10 and Isaiah 
49:6 has led some scholars to think that Sirach expected 
Elijah as the Messiah.15 This view, however, must be 
balanced by that of W. O. E. 0esterley. He says, 
This is one of the few passages (Ecclesiasticus 48:10) 
in which Ben-Sira refers to the Messianic Hope (see 
also xliv. 21, xlv. 25, xlvii. 11, 22, xlviii. 24, 25, 
xlix. 12, 1. 24, li. 12); but neither the nature of 
the book nor the historical circumstances of the time, 
by which Messianic conceptions were always conditioned, 
were such_ as to lead one to expect much stress to be 
laid on this subject. During the third century B. C. 
the Jews lived in quietude and prosperity, and the 
hopes concerning the Messianic Age seem to have 
dropped into the background; not that the Jews ever 
really abandoned (until quite modern times) their 
Messianic expectations, these only ceased, for the 
time being, to play an important part.16  
On the basis of this statement, the idea that Sirach ex-
pected Elijah as the Messiah cannot be pressed. 
The miracles which Elijah performed17 provided Judaism 
with rich material for legends.18 The obscurity of his 
origin gave opportunity for much discussion of his des-
cent.19 There were three particular theories about his 
descent.20 
The first was that Elijah was from the tribe of Gad.21 
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This theory stressed the idea that Elijah was to prepare 
the way for God and was to be the redeemer of Israel.22 
This view is a development of Ecclesiasticus 48 and does 
not have much influence on Rabbinic thought.23 
The second theory was that Elijah belonged to the 
tribe of Benjamin.24 His task according to this view was 
to be the forerunner of the Messiah25 and to announce the 
good news of the Messiah's coming.26 
The third theory was that Elijah was a descendant of 
the tribe of Levi. As such he was to be the high priest 
of the messianic age27 and a colleague of the Messiah not 
his forerunner.28 In the light of what has already been 
presented about Elijah, this is important. In Malachi 3:1 
LXX (quoted above) we noted that the Lord was going to send 
W his otti.teXos iris Sik.Ortichs , identified as Elijah 
(Malachi 3:22-23 LXX). Malachi 2:4 LXX adds further infor-
mation: 
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Since Elijah was to be the messenger of the covenant, and 
since God had said that he would make his covenant with 
Levi, Jewish scholars assumed that Elijah would somehow 
have to be related to the descendants of Levi.29  
In Numbers 25:11-13 God makes a covenant of perpetual 
priesthood with Phineas, who had cleansed Israel by killing 
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a man who brought a Midianite woman into camp along with 
his Midianite friend. Because of the promise of the per-
petual priesthood, Phineas became associated with the 
Messianic Age in which he was to hold the office of high 
priest. In time Phineas and Elijah merged.3° The Rabbis 
were supported in this view by the Targums. The Targum 
of Jerusch on Numbers 25:12 says, 
In einem Eide sage ihm (dem Pinechas) in meinem Namen: 
Siehe, ich schliesse mit ihm meinen Friedensbund, and 
ich will ihn zum Bundesengel (Mal 3,1) machen, and er 
wird leben in Ewigiceit, um die frohe Botschaft von der 
Erloesung zu bringen am Ende der Tage.--Der Bundesengel 
Mal 3,1 sonst = Elias, hier = Pinechas, weil Elias = 
Pinechas.31  
By the second century B. C. an eschatological high 
priest is expected as well as the Messiah. Elijah is to 
be this high priest of the last time because of the appli-
cation of the priestly descent to him.32 
The task of the returning Elijah is mainly that of a 
Ct 
restorer. Malachi 3:23 LXX says, OS $4740KO.TArno4rei. K(e9cgiiv 
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a technical term for the restoration of Israel to its own 
land by Yahweh (Jeremiah 16:15, 23:8, 24:6, Hosea 11:11) 
and was increasingly understood in the Messianic and 
sense.33 Under prophetic influence it 
became a term for the inner restitution of the people.  
The returning Elijah was expected to bring about this 
eschatological 
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restitution.34 
The task of the returning Elijah as restorer was in-
terpreted by the Rabbis in various ways. These can all 
be subsumed under six headings. 
1. Elijah will restore the purity of the Jewish 
family. He will secure the marriage bond and cleanse his 
people of illegitimate families at the beginning of the 
Messianic time.35 Rabbi Chama ben Chanina has said, 
Wenn Gott (in der messianischen Zeit) seine Schekhina 
(auf Israel) ruhen laesst, laesst er sie nur auf den 
Familien von reiner (legitimer) Herkunft in Israel 
ruhen; denn es heisst: Zu jener Zeit, ist Jahves 
Spruch, will ich zum Gott sein allen Familien Israels, 
und sie sollen mir zum Volk sein Jer 31, 1. Es heist 
nicht: "alien Israeliten" will ich zum Gott sein, 
sondern: "alien Familien" (den wirklich rein 9n und 
legitimen) und sie sollen mir zum Volk sein.31) 
2. Elijah will restore the unity and purity of 
'doctrine' (der Lehre) in Israel. This involved settling 
debates and making decisions on religious questions.37  
A passage from Baba Metzia 1:8 illustrates this task. 
If a man found letters of valuation or letters of 
alimony or deeds of halitzah or Refusal, or deeds 
of arbitration, or any document drawn out by the 
court, he should restore them....If a man found a 
document among his documents and he does not know 
what is its nature, it must be left until Elijah 
comes.38  
3. Elijah will restore peace in Israel.39 The neces-
ity for this role is implied in the following passage from 
Mishnah, Sotah 9:15: 
With the footprints of the Messiah presumption shall 
increase and dearth reach its height; the vine shall 
yield its fruit but the wine shall be costly; and the 
empire shall fall into heresy and there shall be none 
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to utter reproof. The wisdom of the Scribes shall 
become insipid and they that shun sin shall be deemed 
contemptible, and truth shall nowhere be found. 
Children shall shame the elders, and the elders shall 
rise up before the children, for the son dishonoureth 
the father, the daughter riseth up against her mother, 
the daughter-in-law against her mother-in-law: a man's  
enemies are the men of his own house.40  
That Elijah is viewed as the one who will restore peace is 
pointed out in Eduyoth 8:7. 
R. Joshua said: I have received as a tradition from 
Rabban Johanan b. Zakkai, who heard from his teacher, 
and his teacher from his teacher, as a Halakah given 
to Moses from Sinai, that Elijah will not come to 
declare unclean or clean, to remove afar or to bring 
nigh, but to remove afar those (families) that were 
brought nigh by violence and to bring nigh those 
(families) that were removed by violence. The family 
of Beth Zerepha was in the land beyond Jordan and Ben 
Zion removed it afar by force. The like of these 
Elijah will come to declare unclean or clean, to re-
move afar . or to bring nigh. R. Judah says: To bring 
nigh but not to remove afar. R. Simeon says: To 
bring agreement where there is a matter for dispute. 
And the sages say: Neither to remove afar nor to 
bring nigh, but to make peace in the world as it is 
written, Behold I will send you Elijah the prophet... 
and he shall turn the heart of the fathers to the  
children and the heart of the children to their 
fathers.41  
The type of peace that Elijah is to bring is the kind that 
ends strife, not only between nations but also between 
individuals.42 
4. Elijah will restore the correct inner frame of 
mind (die rechte innere Verfassung) to Israel, through 
which he will lead the people to repentance.43 "None of 
the earlier sources makes it Elijah's special mission to 
bring Israel to repentance."44 The Pirke de-Rabbi Eliezer, 
however, quotes Rabbi Judah: 
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Wenn die Israeliten nicht Busse tun, so werden sich 
nicht erloest; und die Israeliten tun Busse nur in 
Not und in Bedraengnis und Verstossung, und wenn 
sie keinen Lebensunterhalt haben. Eine grosse Busse 
aber wird Israel erst tun, wenn Elias gesegneten 
Angedenkens kommen wird, wie es heisst: Siehe, ich 
sende euch den Propheten Elias....dass er das Herz der 
Vaeter (zu Gott) bekehre durp die Kinder und das Herz 
der Kinder durch die Vaeter.'+7  
5. Elijah will restore the three pieces of property 
of the first temple.46 The Mekilta on Exodus 16:33 indi-
cates that these items are the contents of the Ark of the 
Covenant. They are the vessel with manna, the vessel 
with the water of purification, and the vessel with the 
anointing oil. Some add the rod of Aaron together with 
its almonds and blossoms.47 Jeremias points out that in 
the Testament of Levi and in Justin's Dialogus cum Tryphone 
Judaeo Elijah is to come to introduce, identify, and anoint 
the Messiah. He thinks that there is perhaps a trace of 
this view in the expectation that Elijah will restore the 
three pieces of property of the first temple.48 
 
6. Elijah will restore the entire nation of Israel 
through the gathering of those who had been dispersed.49 
The Targum of Jerusch I on Deuteronomy 30:4 illustrates 
this. 
Wenn eure Zerstreuten waeren an den Enden des Himmels, 
so wird euch von dort der Memra Jahves eures Gottes 
zusammenbringen durch Elias, den Hohenpriester, und 
euch von dort heranholen durch den Koenig, den 
Messias. 
In addition to being the restorer of Israel, there 
was another view which saw Elijah as a helper in time of 
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need. The roots of this idea are found in the story of 
Elijah and the widow of Zarephath, I Kings 17:8ff. That 
this expectation was evidenced in New Testament times can 
be seen in the fact than when our Lord cried out on the 
cross, 1X1...1 4A:a Lift:. rot (301X641v (Mark 15:34), some 
thought that he was calling for Elijah (Mark 15:35).51  
G. F. Moore summarizes very well the idea of Elijah 
expectation in Judaism. He says, 
Elijah's historical mission was to bring Israel back 
to wholehearted allegiance to its own God and his 
righteous will, and the prophecy of his return spoke 
only of a work to be done in Israel. His part was 
the preparation of the people for the imminent crisis, 
which in the centuries we are dealing with was under-
stood to be the appearance of the Messiah.52  
The Eschatological Prophet 
For all practical purposes prophecy died out in 
Judaism long before the beginning of the Christian ear.53 
Haggai, Zechariah, and Malachi were considered the last 
of the prophets.54 Zechariah 13:3-6 makes it plain that 
the only prophets who were left were false ones.55 How-
ever, there was a strong notion that at some time in the 
future prophecy would return. This return of prophecy 
would mark the beginning of a new age.56 Joel 3:1 LXX 
bears this out. 
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Thus, the revival of prophecy is an eschatological con-
cept.57 
This general conception of a return of prophecy 
became more concrete with the conviction that "a prophet 
would appear at the end who would be the fulfilment...of 
all earlier prophecy."58 Cullmann says, 
The idea that a single prophet would represent the 
whole of prophecy may have another root besides 
eschatology in Judaism, one which rests more on a 
theological speculation. It is the idea that since 
all prophets have proclaimed basically the same 
divine truth, the same prophet was successively 
incarnated in different men. Thus the idea arose 
that actually the same prophet always appeared and 
that each time he merely took a different form.59 
The belief in Judaism was that the returning prophet 
would be a particular Old Testament prophet.60 Deuteronomy 
/1 4.14t_ 18:15 LXX signals this expectation: TecuilA/rew 2  
car Cpwv T°U S .44.1 , r-rro- 44. Cr la t. m: it f  co S 0 to S 
Gov, #.3n0 oliceLrefriloo ... Even though this passage does 
not specifically refer to the return of Moses but to a 
prophet like him, nevertheless a belief does arise in 
Judaism that Moses himself will return.61 
In addition to the expectation of Moses, we have 
already noted the view that Elijah the prophet would return 
at the end time. 
Enoch is also mentioned in some sources as the one 
who will return. Cullmann points out that it is under-
standable that Elijah and Enoch would be the ones to 
return, "since according to the Old Testament, both were 
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taken up directly to heaven without dying."62 
Finally, there were views which combined the names so 
that two returning prophets were expected. Some of the 
sources say that Enoch and Elijah will come again, but 
others say that Moses and Elijah will come.63 
One thing is clear, however; and that is that only 
one prophet was originally expected. "The variations... 
may be explained by the fact that it was not certain with 
which of the ancient prophets the coming one should be 
identified."64  
Scobie points out the proper perspective with which 
to view the eschatological prophet. He says, 
However the coming prophet was pictured, whether 
without any identification or as either Elijah or 
Moses come again, he is an eschatological figure. 
Prophecy was dead; its rebirth would be a sign of 
the new age. It is quite wrong therefore to speak 
of someone claiming to be 'merely a prophet' in con-
trast to someone claiming to be 'a Messianic figure'. 
Anyone who claimed to be a prophet was automatically 
claiming to be the prophet. Anyone claiming to be 
a prophet was claiming to be a Messianic figure, not 
in the sense that he was the Messiah himself, but in 
the sense that he was preparing for the ushering in 
of the new age.65 
Cullmann points out the necessity of distinguishing 
between the eschatological prophet and the Messiah. 
Originally the eschatological Prophet is not merely 
a forerunner of the Messiah; faith in the returning 
prophet is sufficient in itself, and to a certain 
extent runs parallel to faith in the Messiah. The 
Messiah actually requires no forerunner, since he 
himself also fulfils the role of the Prophet of the 
end time. Thus it can happen that Prophet and Messiah 
are united in the same person. It is possible that 
the two concepts may ultimately be traced back to a 
common source. Nevertheless, we do well to differen-
tiate between the 'prophetic' and 'messianic' lines. 
17 
The eschatological Prophet of Jewish expectation 
originally prepares the way for Yahweh himself, since 
he appears at the end of days. Later the connection 
of the idea of the returning Prophet with that of the 
Messiah not only developed so that this Prophet is at 
the same time the Messiah, but also so that the re-
turning Elijah is only the forerunner of the Messiah, 
and thus no longer the direct forerunner of God. We 
must maintain a clear distinction between the concept 
of the Prophet who is the forerunner of God and the 
concept of the Prophet who is the forerunner of the 
Messiah. We find both of them in the New Testament 
and must therefore evaluate them differently.66 
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CHAPTER III 
ELIJAH TYPOLOGY IN RELATION TO 
JOHN THE BAPTIZER IN THE SYNOPTICS 
Material Supplied by Mark and Reused 
for the Most Part by Matthew and Luke 
1. Mark 1:1-8 (Matthew 3:1-6, 11-12; Luke 3:1-6, 
15-18).1  
First of all, the coming of John the Baptist is viewed 
as a fulfilment of prophecy (Mark 1:2-3).2 Here the writer 
of Mark, even though he says that the information is from 
Isaiah the prophet, conflates three Old Testament passages. 
They are as follows: 
Vincent Taylor points out that as Mark quotes, the 
first part of the quotation, 'dm/ ... rear ev vo,, rout , agrees 
verbatim with the Exodus passage. The second part, d 
rice04-44. A)4 row, agrees with the Hebrew of Malachi 
3:1 rather than the LXX. The rest of the quotation is 
taken almost verbatim from the LXX text of Isaiah 40:3. 
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The differences in the quotations, according to Taylor, 
are Mark's re-interpretation of the prophecies in a 
Messianic sense.3 
At first we may want to question Mark's hermeneutical 
method. He indicates that he is going to quote from 
Isaiah the prophet, but ends up quoting parts of three 
passages from three different books. This is a typical 
Rabbinic technique known as 'Midrash pesher.14 The meth-
odology employed here is to use one word to invoke the 
memory of another. For example, the ike404 of Malachi 
alt 
may have called to mind the 4
0
44-Ass of Exodus or vice 
versa. The Isaiah passage is the medium point for the 
understanding of the two. 
The Am1.4.. 00Zi.v.ros :pift'AA.t4 of Mark 1:3 is 
connected with John the Baptizer in 1:4. John is one who 
••• 
was 41,  TV% 400h4A.M0 In this connection, Cranfield notes 
that the Massoretic Text connects 'in the wilderness' with 
'prepare ye.' The Septuagint, however, connects 4%, r. 
• • 
with Whmrios , which makes easy the reference of the 
verse to John preaching in the wilderness.5 The role of 
the wilderness loomed large in the Old Testament. This 
was the place where God revealed himself to Moses (Exodus 
3). It was there also that Israel went after her deliv- 
erance by Yahweh out of Egypt, where she received the law, 
and entered into a covenant with Yahweh. The death of 
Moses took place in the wilderness (Deuteronomy 34). 
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Elijah fled to the wilderness when he heard that Jezebel 
wanted to take his life (I Kings 19). This was also the 
place of Elijah's translation (II Kings 2). The wilderness 
is also to be the scene of God's future deliverance ac-
cording to Hosea 2:14-15. Undoubtedly many went to the 
wilderness during the Maccabaean revolt for this reason 
(I Maccabees 2:29, II Maccabees 5:27, 6:11, 10:6).6  
Thus, Mark connects John the Baptizer with the WeAlu 
of Malachi 3:1, the 4&,Y of Isaiah 40:3, and points to the 
7 3 
region of John's work, ev ^ 4brA fmoe. We have already noted 
that the *.AA, of Malachi 3:1 is Elijah. However, the 
4ANvri!of Isaiah 40:3 does not refer to Elijah. He is not 
mentioned anywhere in the context. In regard to the 
f.rbsAA00S, there is no specific mention that Elijah was to 
lead the people to the wilderness in preparation for the 
rc 
Messiah's advent, although the 000v of Malachi 3:1 may 
mean wilderness.7 
Of particular importance for our consideration in 
this section of Mark is the reference to the clothing which 
John wore. Mark 1:6 says, i14. 4Y oTwlitens sv failm‘aivos 
KA/4, Keeko v 144 .0 1'iSiel.%1/ cre (P/10.4 v rel v orCPvv 
A3r73... This reference is probably intended to recall 
the description of Elijah in II Kings 1:8 LXX,8  
• 
Sok r :odr 11, v. Sr &built %NA" Vert. r4#1.9 II S 
Cirvgy . Zechariah 13:4, however, indicates 
to us that a hairy mantle is the traditional garb of a 
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Jewish prophet.9 This would bring up the question whether 
the writer is describing John as Elijah or only as a proph-
et. 
John A. T. Robinson is emphatic in pointing out that 
the fact that John wore a hairy mantle does not prove at 
all that he was Elijah. His argument is as follows (in 
reference to Mark 1:6): 
This could be an illusion to II Kings 1:8, where 
Elijah is recognized by his wearing 'a garment of 
hair cloth (RSV), with a leather belt round his 
waist.' But the LXX and the previous English ver-
sions are almost certainly right in taking the Hebrew 
to mean simply that Elijah, like Esau, was a hairy 
man. This is the sort of man a prophet was expected 
to be, and, according to Zechariah 13:4, anyone who 
wished to be taken for a prophet would put on a 
hairy mantle. There is no suggestion that its 
wearer was intended to be identified specifically 
with Elijah. 10 
Carl Kraeling puts this view into a different per-
spective. He says, 
That Mark and the other New Testament writers saw in 
the mantle and the girdle tokens of John's prophetic 
role and of his relation to Elijah is quite prob-
able...but that John himself chose the garb in order 
to suggest prophetic authority and to conjure up 
allusions to Elijah is at least problematical.... 
In the Gospels the garments are said to be made from 
the hair of the camel, the very animal upon which 
the wilderness nomad has always depended for his 
sustenance, and in Old Testament days such garments 
probably became the typical garb of the prophet 
largely because the prophet was himself a man of the 
wilderness. Hence, it may well be that John's cloth-
ing was suggested not so much by his desire to sym-
bolize Elijah, as by elementary requirements of his 
wilderness sojourn....In clothing himself in a garment 
made of camel's hair, John, therefore, in all prob-
ability merely reduced himself also to the homespun 
of the nomad. Only what he did in the wilderness 
eventually suggested t4.$ his garb had a greater, 
prophetic significance. 
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2. Mark 6:14-16 (Matthew 14:1-2; Luke 9:7-9). 
This passage is instructive, first of all, because it 
implies that the people were looking for Elijah or a proph-
et. When the deeds of Jesus became known some thought that 
he was John the Baptizer raised from the dead (Mark 6:14). 
Others thought that he was Elijah (Mark 6:15). Still 
others thought that he was a prophet (Mark 6:15). In the 
view of the people at this particular time John the Baptist 
is not regarded as Elijah, but the people speculate among 
themselves as to whether Jesus is Elijah or not.12 
3. Mark 6:17-29 (Matthew 14:3-12; Luke 3:19-20). 
This section points out the reason John the Baptizer 
was executed. John is cast into prison because he rebukes 
Herod for marrying his brother's wife (Mark 6:18). Here 
there are some possible parallels between this episode and 
some events of Elijah in the Old Testament. We have al-
ready noted how Elijah rebuked King Ahab (I Kings 17-19, 
21 and II Kings 1-2). Here John rebukes King Herod. Like 
Jezebel (I Kings 21) Herodias is infuriated with John and 
wants to destroy him. (Mark 6:19).13  
Kraeling has some interesting comments on this section. 
He says, 
The Old Testament is full of stories of men of this 
type, men like Samuel in the days of Saul, like Nathan 
in the days of David, like Ahijah in the days of 
Jeroboam and like Jeremiah in the days of Josiah, 
Jehoiakim and Zedekiah. Among the most colorful is 
perhaps Elijah, who carried on the bitter feud with 
Ahab and Jezebel. No 'wonder then, that, John, with 
his wilderness life and dress, his demand for a final 
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decision between two alternatives, repentance or 
destruction, with his bold affront to the political 
and religious leaders of his people, and, it should 
be noted, with his sudden appearance in the very 
region from which the fiery chariot was said to have 
taken the prophet to heaven (II Kings 2:1-8), was 
believed to be Elijah himself returned to earth.14 
Even though there is a parallel between John and Elijah 
on this issue, it must be kept in mind that there are also 
other parallels. 
Matthew's account presents a significant difference 
from Mark at one particular point. Mark says that Herodias 
wanted John put to death (6:19), but Herod feared John 
at 
because he was a olluir4 j grrieov . Matthew says 
that Herod IcPc•Pg0h o XAov, dc% IA% TioolVInnv 
437.Cei 41)(ow (Matthew 14:5). It may be hard to press a 
parallel between John and Elijah on this section, but John 
is definitely regarded as a prophet. 
Luke does not follow Matthew and Mark in regard to 
the context of John's being put into prison. In Luke 
John is put in prison before Jesus is baptized. In Matthew 
and Mark it happens much later. Luke only says a few 
words about John's execution and these also are in a 
different context (Luke 9:7-9). By having John in prison 
at the baptism of Jesus, Luke is indicating that John did 
not baptize Jesus. In Luke the ministry of John and the 
ministry of Jesus do not overlap as they do in Matthew 
and Mark. In Luke Jesus' ministry is the beginning of 
the Gospel, not John's as in Mark and Matthew. Luke 
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divides the ministries to draw a distinction between the 
epochs of salvation.15 
 We shall examine this in more 
detail under Luke 16:16 below. 
4. Mark 8:27-29 (Matthew 16:13-16; Luke 9:18-20). 
This passage points out the same basic idea that we 
noted in Mark 6:14-16 and parallels above. Popular opinion 
does not hold Jesus to be the Messiah.16 Rather, he is 
viewed as either John the Baptist, Elijah, or one of the 
prophets. Matthew 16:14 adds the view that Jesus was 
Jeremiah. Some views of the expectation of the eschato-
logical prophet (discussed above) included the prophet 
Jeremiah.17 The importance of this section is that Jesus 
is not John the Baptist, nor Elijah, nor the prophet 
(Jeremiah), but as Peter said, 03 (62 0 xic=41-7-0.s (Mark 
8:29). Once again it is evident that the popular views 
in regard to Elijah expectation center in Jesus rather 
than in John the Baptizer. 
5. Mark 9:2-13 (Matthew 17:1-13; Luke 9:28-36). 
The story of the transfiguration comes after Peter's 
confession, Cu fau o porms (Mark 8:29 and parallels) and 
r 
the first prediction of the passion, Teo./ vow 7ft02, 
oNOPIZ704.1 71.0XX1 wA64;Zke...(Mark 8:31 and parallels). It 
also comes before the second prediction of the passion 
c • (Mark 9:31 and parallels) : 0 ut..os 0-1)v Oiaki a./ 
DPI (0,  d d 4 
2 N, rt de 
6U Ne4 fur 1 be fok 7r,.. i . • ▪ edi 4. giVroic TPtroZir‘v• 
A • • r ) 
(11% r oi Ili. 7,  ox tl 64.s AAA I Tv. hmefaAr v kIrrikgre• ork 
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That the transfiguration is specifically connected with 
the passion is brought out by Luke. He 
sation Moses and Elijah had with Jesus. 
row ftm. tr\AAV ?tit h (hay 
records a conver — 
Gevirecor 7-,tv 
gv povra Wm, 
(Luke 9:31). 
We also notice a parallel between the transfiguration 
was baptized a 
you r 4 71.1% S 
*V qa. eaWKAcrol (Mark 1:11). This is paralled in 
a 
Mark 9:7. Matthew's account (17:5) is the most complete. 
"At the Ba'ptism Jesus received the assurance that he is 
the Son of God; at the Transfiguration, he receives the 
assurance that his sufferings are coming upon him in 
accordance with the will of the Father."19 
Conzelmann explains the whole event of the Trans-
figuration as related to the passion. 
The whole episode therefore has a typological meaning 
which points forward to the events in Jerusalem. We 
find all together the suffering, the sleeping of the 
disciples, and the fact that on 'awaking' they see 
his glory. The Mount of Transfiguration foreshadows 
the Mount of Olives, in both its aspects, for it is 
the place of prayer and arrest as well as the scene 
of the Ascension.20 
Of particular concern in this paper is the appearance 
of Elijah and Moses and the conversation between Jesus and 
the disciples on the way down from the mountain. 
Jeremias says that Elijah and Moses appear in the 
account of the transfiguration as precursors of Jesus and 
that their presence proclaims the inauguration of the last 
and the baptism of Jesus.18 When Jesus 
• ? 6 
voice from heaven said cv * vi-os 
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time.21 We have already noted that Elijah and Moses are 
sometimes viewed to return together.22 Taylor points out 
that Moses and Elijah are the representatives of the Law 
and the Prophets. "Their very presence with Jesus is a 
sign that He is the Messiah, and this is probably the 
primary suggestion of the Markan narrative."23  
The words ilitouf t-rca 44).TZ(Mark 9:7 and parallels) 
are of particular importance. They recall the words of 
Moses in Deuteronomy 18:15, ITT0(041V•rftle 611c rZv 24;AP/ 
0 ewe 2 tiorretre‘ 0.04- ic(24.Ds G o sf r o 
7-671 2160 .61'recr. 6.6 .24 M'Neile says in regard to this, 
The abiding validity of the Law and the Prophets as 
'fulfilled' by Christ (Mt. v.17) is symbolized by the 
harmonious converse which He holds with their rep-
resentatives, Moses and Elijah. Both had held con-
verse with God on the high mountain (Exod. xxi. 18, 
I Kings xix. 9ff.), which is now repeated with the 
Son of God. (3) The Three are enveloped in the 
'cloud,' the ancient symbol of the divine Presence... 
The Sonship of Christ is divinely attested; to 'hear 
Him' is to hear the eternal Truth, of which the Law 
and the Prophets were but partial expressions.... 
To attempt, therefore, to provide for the continuous 
presence of Moses and Elijah was a grave mistake; all 
that Christians need is to have that of 'Jesus Him-
self.'25 
As Jesus and the disciples came down from the mountain, 
Jesus commanded the disciples not to tell anyone what they 
had seen until the son of man is raised from the dead 
(Mark 9:9 and Matthew 17:9). The disciples then ask l'u 
04y 0t1. rerl 5 >1Q,.ov Oiv Ori% ,00" it X ii47.k/ 
.... 
Tre4101r:40 (Matthew 17:10). Jesus answered them by saying, 
- % / • Af 1
ad 
) 
.)ti ALA S AA. Gpv eP \ a' Tot k 1.“ 6 71"01.‘tkr04 prird‘ 77.14 ra  
(Matthew 17:11). The fact that Elijah has not returned 
27 
seems to the scribes to negate the possibility that Jesus 
is the Messiah and seems to have been advanced by the 
disciples as an argument against the necessity of the 
passion.26 
In regard to the concept of restoration (2ro1449Sr4 
which was the work of the returning Elijah, Oepke says 
that in the New Testament the concept is not applied to 
the Messiah coming in power but to his forerunner, John 
the preacher of repentance in whom Jesus recognized the 
promised Elijah.27 He says that the original politically 
A ,  
Messisnic sense of 171.0"4 0,orrftt4.66 is seen in the ques- 
tion
% 
of the disciples to the risen Jesus eu 144‘ 
brovc..Durri,fercs 7by (340.%.4st:Kid 1"1464kActs 1:6). 
Against this view John A. T. Robinson thinks that Jesus 
had been sent to do the work of restoring.28 
is based on Acts 3:26. 
C 
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A3 ir.ak7 stir e'or Dieu key a rt:v e3  
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On the basis of this verse and its context he states that 
"Jesus was indeed to be the Christ. But he was also  
Elijah first."29  
Jesus has been sent 'first' (Acts 3:26), as Servant 
and Prophet: he will be sent as the appointed Messiah 
when the time is ready. And the time will be ready 
when, through repentance, all things have finally been 
'restored': then the renewal that will mark the 
messianic age can occur.30 
Vs* 
His argument 
28 
This argument, however, is weak. 7ret77111Ne is not 
connected with 2Trerro-Acrie but with J A4 4.i . Acts 13:46 
connects TreWrov with (.4X0 and refers to the Jews. By 
necessity the Word of God was spoken to the Jews first. 
On the basis of this, I do not see how Robinson can take 
"Cre(AinV with 77-ecf--7-01.Aov . Therefore, without the 
help of Tre47rwl, he cannot say that "he has been sent 
first as Servant and Prophet." This also makes more ten-
uous his position that "he will be sent as Messiah when 
the time is ready." 
M'Neile's treatment on this section is very helpful. 
In contrast with their (Scribes') teaching, Jesus 
says...that Elijah had already come in the person of 
the Baptist. But it cannot be said of the Baptist a' 
that he 'set right, restored, all things;' Mt.'s 4.4v 
Soi implies, 'It is true that the scribes teach 
that Elijah cometh, etc., but I say he has already 
come; but so far from restoring all things, they did 
unto him whatever they wished.' If this is the mean-
ing in Mt. Jesus corrects the scribal tradition. Mt., 
abbreviates Mk., which is no less obscure. Mk.'s *.ev 
sh9uld perhaps be ommitted..., but in any case Poitt nas 
dayf.tvryt(. is difficult unless the first sentence 
is interrogative: 'Elijah having come first restoreth 
(prophetic pres.) all things. Then how is it that 
Scripture foretells the passion of the Messiah?' i.e. 
Why is the Passion necessary if Elijah's work is to 
put ever7tiiing tright first? Then Mk.'s following 
verse (00.-Ak Ayr.,  rAs ) solves the difficulty by 
showing that Elijah ha indeed come, but did not 
restore all things because he (i.e. the Baptist) was 
killed, and therefore therophecies of the Passion 
find room for fulfilment.3i
p 
 
Matthew 17:12-13 points out that when Jesus says, 
Elijah has already come, and they did not know him, 
but did to him whatever they pleased. So also the 
Son of man will suffer at their hands. Then the 
disciples understood that he was speaking to them 
of John the Baptist.(RSV), 
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part of the task of the returning Elijah was to share the 
fate of suffering with the ancient prophets.32 This task 
is fulfilled in the execution of John the Baptist.33  
Duncan has some good comments in connection with this 
passage. 
Most important of all, however, is the stress which 
Jesus here lays on the sufferings of the new Elijah. 
He must not lose this opportunity of training his 
disciples to see that what happened to John happened 
in accordance with the divine purpose. Suffering and 
rejection are part of the lot which God has ordained 
for his. servants. And, more particularly, if they 
were the lot appointed for the Elijah, how much more 
are they appointed for him for whom the Baptist (in 
his role of the Elijah) was the forerunner.34 
Thus, on the basis of Mark and Matthew on this section, 
John the Baptizer fulfilled the role of Elijah. It is 
interesting to note that Luke omits the question of the 
disciples concerning the coming of Elijah and the reply of 
Jesus. On the basis of this it is safe to assume that 
Luke at this point does not regard John the Baptist as 
Elijah.35  
6. Mark 11:27-33 (Matthew 21:23-27; Luke 20:1-8). 
In this section the chief priests and scribes come to 
Jesus and ask him *V Trams  I. 0 4 r ,f aft 714. 1.71,.. 'VIP 6.74 
(Mark 11:28 and parallels). In turn Jesus asks them a 
question as to whether the baptism of John was from heaven 
or from men (Mark 11:30 and parallels). They were afraid 
to answer this question because of the people who regarded 
I  John as a 10,0491KTAS (Mark 11:32 and parallels). 
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Pertinent "Q" Material 
1. Matthew 3:7-10 - Luke 3:7-9 
This section is on John's preaching of repentance. 
Although it does not relate specifically to the question 
as to whether John the Baptizer is Elijah or not, it is 
important for us to gain an understanding of John himself. 
The important thing to note is that many of the phrases 
that John uses, 'brood of vipers,' and 'tree' (also others 
in Matthew 3:11-12 and Luke 3:15-18, such as 'winnowing 
fork,' and 'threshing floor') have a long history in the 
language of Hebrew prophecy.36 
2. Matthew 11:2-19 - Luke 7:18-35. (Matthew 11:12-13 
= Luke 16:16). 
When John was in prison, he heard about what the 
Christ was doing. He sent his disciples to Jesus to ask 
r r it-epos him, fr u 6i- 0 e ev• uos VII& 4 101 e'repthe -frets g-Se, lc. 44.41%.# 
(Matthew 11:3). Cullmann concludes on the basis of this 
verse that "John did not think of himself as the Prophet 
of the end time in the sense of one preparing the way for 
God."37 John's question implies that he is still looking 
for another one sent from God to come after him. It is 
generally agreed that O 10Q444evas was not recognized 
as a title for the Messiah. Rather, the title probably 
refers to a "heavenly Personality; not clearly defined, 
who might be variously thought of as a Messiah or some 
Forerunner of the Kingdom."38 M'Neile indicates that on 
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the basis of Jesus' statement in reference to the Baptizer 
in Matthew 11:14, Au Tabs dernv H Lt( D 44.444041w ,1 4m#014 
John's question in Matthew 11:3 might mean, 'Are you Elijah 
who is to come?'39  
It was a popular expectation that Elijah's advent 
would usher in the last day...; and nothing could 
add greater emphasis to John's prediction of the 
imminence of the divine kingdom than to declare that 
Elijah, would immediately come after him....But, though 
attractive, it presents difficulties. The Baptist's 
description of the future action of him who should 
come after him ('He shall baptize you etc.,'...) did 
not correspond with the popular expectation of Elijah.40 
Jesus answers the question of John's disciples by 
saying, "1"%haPik:t. Ivi.0A4etscr‘40 Krek. (Matthew 11:5-6). 
These words are Isaianic. They recall the action of the 
anointed prophet in Isaiah 61:1 and the action of God in 
Isaiah 35:5.41 According to Luke 3:15, some people won-
dered if John were the Messiah. Since he was not, this 
hope, also of John, was transferred to Jesus. But since 
Jesus was doing nothing to fulfill the popular conception 
of the Messiah (earthly ruler), John himself was doubtful 
about Jesus.42 The answer of Jesus to John's disciples 
then meant, 
'Ponder my works; they are not what you expect from 
the Messiah, but they show that the powers of evil 
are being undermined, and that the Messianic age is 
very close'...The Lord would not openly declare the 
truth, which was to be revealed in due time to the 
Twelve..., but the Baptist was encouraged to perse-
vere in his hope.43 
In Matthew 11:7-19 and in the Lucan parallel, Jesus' 
words about John are recorded. According to Jesus John 
32 
f, 
is not a hokkAAvov a 774, 2,41.0v Tolikev4vAwav(Matthew 11:7); 
at in 
he is not an 60117134.17rav & .440.i Aoh Kotr
"
'Wi ►Vs I. ifs sr it• ov 
(Matthew 11:8). John is a 11704,61,Seven 7re1t.rroiriflov 
irr*44(rov (Matthew 11:9). John is the lofioed'Aps of Malachi 
3:1 (Matthew 11:10). He is the prophet who is come at the 
end of time, the returning Elijah, who is the forerunner 
of the Messiah. 44 It is important to note that John does 
John, 
f 31 A itiyeA040%, frk6f0'.11.. Luke omits this reference, and thereby 
shies away from the identification of John with Elijah. 
He does, however, include the Malachi passage (Luke 7:27). 
Matthew 11:12-13 = Luke 16:16 is one of the most 
difficult sayings in the Gospels to interpret.46 The 
differences between Matthew and Luke are great. 
account is as follows: 
Ik r lr 4a lour" et 44 DA V 77.4 v r rs ja irroqvk; r,4 Kat 6. 0 
V 0 PK. t) 160 S 
.• 
.10 (040 VVoV 4 71fo 49 v• e• 
c • 
al rt. h Ifikr h. A 6.44 T-4.71,/ Da rd. viz, a
nfoiaffZv. '1 uv 7'70 7r r%91'4 
T 
Luke, however, reads, 
„I. I , (di VOmAS /4c41.4. 0 r. 7r pa q9g Ao.ierX 104. st vy v 
4, e, co- I. ›Vi. 14. 71 9 *374, G. grA * TA L. 
ico.3 d► be s ate rkw 0 4. 
It is generally held that Matthew's form is closer to the 
original.47 Luke's statement is then viewed as an attempt 
to clarify the obscurity of Matthew.48 Frederick W. Danker 
not identify himself with Elijah; it is Jesus who does 
this.45 In Matthew 11:14, Jesus says, in reference to 
air 
14 IS #E••.1 6-7-4 S r 004 6. , a 74. s eir-rt.v n 
Matthew's 
33 
shows that Luke 16:16 is "best understood as emanating 
from Jesus' and the early church's critics, who take a 
dim view of the populatization of the kingdom and of its 
alleged antinomian universalism."49 
Kraeling points out three facts about the saying that 
should be noted here. He says, 
The first is that the word interprets history as 
revealing movement toward the fulfillment of a di-
vinely ordained purpose and divides this movement 
into periods. The second is that if Matthew has 
preserved its original import correctly, the word 
distinguishes three periods in that movement; the 
first a period of anticipation represented by the 
prophecies of the Law and the Prophets; the second 
a period of violence that begins with John, continues 
to the moment at which Jesus speaks and is not yet at 
an end; and the third a period unmentioned but implied, 
when the violence of the present will give way to the 
peace of fulfillment. The third salient fact about 
the saying is that, if Matthew has preserved the 
original sense correctly, the violence is that of 
hostile Satanic forces assailing the Kingdom from 
without.50 
Thus, according to Kraeling, history is divided into three 
periods. John begins the second period which Jesus con-
tinues. 
Luke, however, does not show that the ministry of 
John is continuous with that of Jesus. Rather, he says 
that there is a dividing line between John and Jesus.51  
"The Law and the prophets endured till John. From then 
on the kingdom of God is proclaimed and everyone forces 
his way into it."52 According to Luke, therefore, there 
are two eras; the Law and the prophets is the old era, 
and the kingdom is the new era.53 John belongs to the 
34 
old era. Jesus belongs to the new.54  
In these words Jesus is not only speaking about John; 
he is also speaking about himself. When Jesus declares 
the end of the reign of prophecy and law, and when he says 
that John the Baptist is Elijah, he is saying that he is 
the Messiah.55  
If men are looking for an Elijah redivivus, they are 
invited to see that their expectation has been ful-
filled in the Baptist. Similarly, if they are looking 
for a Messiah, Jesus would have them recognize that 
His ministry is truly messianic.56 
Manson has an interesting note on these verses in 
connection with John. He says that 
The real parallel to John in the Old Testament is not 
Elijah but Moses. Just as Moses led the children of 
Israel to the borders of the Promised Land, but could 
not himself enter, so John led his followers up to the 
verge of the new order initiated by Jesus, but could 
not himself enter. He was the last and greatest of 
the heroes of faith, who looked for 'the city that 
hath foundations, whose builder and maker is God,' 
who died without receiving the promises.57 
At this point it is important to show how Matthew's 
Gospel views John the Baptizer. First of all, there is a 
very close relationship between John and Jesus.58 In fact, 
the content of their proclamation is the same. In Matthew 
or % 
3:2 John proclaims, ituiriNt.voir:rer" h,VOlgele $0‘02 P% 
(astruhildi. "Kir o3estey CZ* In Matthew 4:17 the content 
of Jesus' proclamation is the very same. On the other 
hand, in Mark Jesus is the only one who proclaims the 
kingdom (1:15). In Luke Jesus' first proclamation is a 
quotation from Isaiah 61:1-2 (Luke 4:18-19). In Matthew 
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21:31-32 Jesus tells the chief priests and elders of the 
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and elders did not believe John, but the tax collectors 
and sinners did. The proclamation not only of Jesus but 
also of John led to repentance and preparation to enter 
the Kingdom of God.59 
Also, it has already been stated that after the dis-
ciples of John came to Jesus to ask him who he was, Jesus 
told the people that John is Elijah who is to come (Matthew 
11:14). 
In the account of John's execution Mark says that the 
people regarded him as a righteous and holy man (Mark 6:20), 
but Matthew says that the people regarded him as a prophet 
(Matthew 14:5). 
In Jesus' discourse with the disciples coming down 
from the Mount of Transfiguration, both Matthew and Mark 
state that Jesus says that Elijah has already come (Mark 
9:13 = Matthew 17:12), but only Matthew says that the 
disciples understood that he was talking about John the 
Baptizer (Matthew 17:13). 
Thus, Matthew's Gospel presents a high view of John 
the Baptizer. He has a very close relationship with 
Jesus, and he is definitely portrayed as Elijah. 
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Material Peculiar to Luke 
Luke is unique in his presentation. He includes not 
only a birth and infancy account of Jesus, but also of 
John the Baptizer. John's father is ZetXot pfAS • ciere*IS 
el 0 b% 440 0104. s p (Luke 1:5). In 
I Chronicles 24:10 Abijah is mentioned in a list of the 
divisions of the sons of Aaron. The wife of Zechariah is 
)044-43‘,7 , the same name as Aaron's wife in Exodus 6:23. 
Scobie says that every sentence of the birth and 
infancy account echoes the Old Testament.60 This is borne 
out in reference to Luke 1:5 not only by the Old Testament 
names employed, but also by the fact that the style and 
vocabulary of the verse recall Judges 13:2, the opening 
reference to the birth of Samson.61 
Luke 1:7 points out that Zechariah and Elizabeth had 
no children, because Elizabeth was barren and both were 
very old. This recalls Abraham and Sarah in the Old 
Testament (Genesis 18:11). 
( , 
The word of the 410, "-Ass in Luke 1:13 to Zechariah 
parallels the words of()(  7 6 *4CI to Abraham in Genesis 17:19. 
The child to be born to Zechariah and Elizabeth is 
not to drink either wine nor strong drink (Luke 1:15). 
According to Numbers 6:3, part of the vows of a Nazirite 
was that he was not to partake of wine and strong drink. 
The angel of the Lord came to the mother of Samson (before 
he was born) and said that he was not to drink wine or 
37 
strong drink because he was to be a Nazirite (Judges 13: 
4-7). The LXX text of I Samuel 1:11 indicates that Samuel 
was to be like a Nazirite. Apart from Luke 1:15 there is 
no reference to John being a Nazirite. Scobie points out 
that there is no evidence that he fulfilled a vow; there 
is no evidence that he let his hair grow; and there is 
no mention that he followed strictly the laws of purity. 
He was probably not a life long Nazirite, even though he 
may have been influenced by this discipline.62 Creed 
holds that John was not a Nazirite but that a certain con-
trast between strong drink and the Holy Spirit is what is 
implied (cf. Ephesians 5:18).63  
Luke 1:16-17 tells us what John is to do. 
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In these verses John is not directly said to be Elijah,64 
but is linked with Elijah.65 He is not specifically Elijah, 
but his mission is like that of Elijah in Malachi."  This 
almost becomes a matter of semantics after one thinks 
about it for a while. John is not Elijah, but he is like 
Elijah. To be "in the spirit and power of Elijah" is not 
the same as being Elijah. But it is safe to say that John. 
is the one who will set the stage for the eschatological 
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deliverance.67 Even though he is not specifically Elijah, 
he is pictured as doing the work for this prophet.68 
Zechariah's response to the words of the angel, "How 
shall I know this? For I am an old man and my wife is 
advanced in years." (Luke 1:18), is similar to the res-
ponse of Abraham in Genesis 15:8, and to the age of 
Abraham and Sarah in Genesis 18:11f. and Genesis 17:17. 
The opening verse of the Magnificat (Luke 1:46) 
presents us with a textual problem. Some manuscripts 
substitute Elisabeth for AtiGipt444.. This has led many 
scholars to view histrtAAA. as not original.69 Scobie 
holds that originally Elizabeth was the speaker but that 
it was changed to Mary to lay more stress on Jesus' birth.70 
It would definitely make sense if the words were originally 
Elizabeth's, because the words of the Magnificat follow 
closely the prayer of Hannah in I Samuel 2. Both Elizabeth 
and Hanna were childless and both rejoice in the Lord for 
the blessing of a child.71 If we take the view that the 
words were originally Elizabeth's, then we see a parallel 
between John and Samuel. 
The Benedictus, Luke 1:68-79, also presents us with 
some problems. The context refers to the birth of John. 
Zechariah is prophesying and one can assume that he is 
.1/ 
speaking about John. However, Luke 1:69, 1404, •Aecreie 
101101AS Crwrifte‘AS hAlma E , Ouicte 44014 21-4.14 darta , does 
not refer to John but to Jesus (Luke 1:32).72 The usual 
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interpretation is that the first part of the Benedictus, 
Luke 1:68-75, refers to Jesus, but the last part, Luke 
1:76-79, refers to John.73 John A. T. Robinson holds that 
originally the entire Benedictus referred to Jesus. His 
argument is that the 711/6 4.4-1,fov of Luke 1:76 is the same as 
the -iretZs of Acts 3:13, 26, which refers to Jesus.74  
wit. (7s is a term for the Servant of God (Isaiah 42:1), 
and in the New Testament is applied to Jesus (Acts 3:13, 26). 
However Zechariah does not use the term, 7r•L Cs , but 
7ro. i. 0. Dv , a general term for a new born child (Genesis 
17:12). In Luke 1:80 rsii. au/DV refers to John because 
e he was 6, v re. e FA 44,06.$ . Thus, on the basis of 
7114. ioy , one cannot conclude that the entire Benedic-
tus refers to Jesus. A more likely explanation is that the 
Benedictus originally celebrated the birth of John but that 
the reference to David was inserted by Luke when he received 
his source in order to play down the high estimate of John.75  
Luke 1:68-75, then, probably refers to Jesus, and 
Luke 1:76-78 refers to John. In v. 76 John is called 
71 •  3*w y% re, u Lc-To 4./ 
. The baby to be born to Mary, 
however, is to be called the U4.06 kAikrrou (Luke 1;32).76  
2 
As a WCP pOridThs John is to go E le‘d 77% 
Ifreu AarOs cciott du rOv . Christians interpreted 
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as Jesus Christ. In Malachi, however, I" P'°J is God 
himself.77 John is the prophet of the end time.78  and is 
?,e 
connected with the iire'Acot of Malachi 3:1. 
40 
The account of the birth of John the Baptizer ends 
with a summary of his growth. 
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This is similar to what is said of Samson in Judges 13:24 
and Samuel in I Samuel 2:26.79 
Lampe sets the birth and infancy narrative into a 
very good perspective. He says, 
One of the most striking features of Lk.-Ac. is the 
prominence accorded to the Holy Spirit. As in the 
OT, the Spirit is the power of God, manifested 
particularly in prophesying and in ecstatic phenomena. 
The Gospel begins in the setting of a fresh upsurge 
of the Spirit's inspiration, and the narratives of 
John and of the infancy are full of allusions to 
prophetic inspiration, John himself being in the 
highest degree a Spirit-possessed prophet. This new 
revival of the prophetic inspiration is intended to 
point to, and witness to, Christ, and he himself is 
born through the operation of the Spirit and at his 
Baptism becomes the recipient of the Spirit in a 
unique manner and degree.80  
2. Luke 3:1-2 
The significant element for our consideration here is 
t» .2 • ehmui. 19) em. a statement in verse 2, 4444,  err,  
111' * % / f , a  
. This Jow+vvvo, rov ZAAA104.0.0 %PI," " -rt f I% m,t... . 
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There are other references in the Old Testament which are 
similar, particularly in reference to Ezekiel (6:1), 
Hosea (1:1), Jonah (1:1), Micah (1:1), Zephaniah (1:1), 
Haggai (1:1), Zechariah (1:1) and Elijah (I Kings 17:2).81  
The word of the Lord comes to John just as to the prophets 
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of old. He is a prophet according to the Old Testament 
pattern.82 
In this passage Luke omits the references to the type 
of clothing which John wore. Both Mark (1:6) and Matthew 
(3:4) tell us the type of clothing he wore and we saw that 
this was reminiscent of Elijah, even though it could also 
refer just to a prophet. 
On the basis of this passage we can say that Luke 
does not tie up John with Elijah. John is simply a prophet 
and he is not specifically connected with any particular 
prophet who was expected to return. 
Luke certainly takes a different attitude toward John 
in comparison with Matthew and Mark. We have noted that 
Luke omits the question of the disciples concerning the 
coming of Elijah and the reply of Jesus in the account of 
the transfiguration. Also, in Jesus' remarks about John 
(Luke 7:24ff.), after John's disciples came to ask him 
who he was, Luke omits the phrase, bega e (04)0i1N5 
Si Ar Poi I. • d u taS jrnv. HAAs 44A 44,v 4t• ',, (Matthew 
11:14). 
What, then, is the significance of John the Baptizer 
according to Luke? First of all, the prologue of Luke 
(chapters 1 and 2), the narratives of the infancy of John 
and Jesus, are regarded by some scholars to have been 
added later and appear to have come from a separate source.83 
Some have considered part of this source (Luke 1:5-80) to 
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be originally a Baptist document which serves as an intro-
duction to the birth narrative of Jesus.84 Thus, if this 
view is accepted, Luke's Gospel originally begins with 
chapter 3.85 On the basis of this, an accurate account 
of Luke's view of whether John is Elijah must come from 
chapter 3 on. 
Conzelmann states Luke's view of John in part as 
follows: 
John is not the Messiah but 'only' the preparer of 
the way. He may be Elijah. Luke's argument, however, 
is the reverse of this: John is not the precursor, 
for there is no such thing, but he is the last of the 
prophets... Luke ix, 8 informs us that John is dead 
and appears no more. Nothing definite is said about 
Elijah: but this applies only in the actual histori-
cal situation, that is to say, in the case of Herod. 
We have to distinguish between what Luke makes Herod 
say and What he himself thinks....As far as Elijah and 
Moses are concerned, Luke answers the undecided ques-
tion in the story of the Transfiguration, ix, 28-36. 
With their appearances here the role of both of them 
is completed. Luke emphasizes, by way of correcting 
his source, that this is in fact their role: they 
come as heavenly messengers to Jesus, but only to 
him, not publicly. According to Luke they do not 
even speak in the hearing of the three disciples. 
Therefore it is foolish to look for precursors; the 
Kingdom does not come /*writ 7r4(11.714eptirew•S , it 
comes suddenly. In Luke's view evidently this ele-
ment of surprise is a refutation of the apocalyptic 
idea of the precursor. Luke xvii, 30ff. is relevant 
to this. Any suggestion of a false interpretation 
has to be removed. As a consequence therefore Mark 
ix, 9-12 is omitted. The Elijah-motif is excluded 
also from the account of Jesus' death, hence the 
absence of Mark xv, 35.86 
John is not Elijah, according to Luke, but we have 
concluded that he is a prophet. 
CHAPTER IV 
CONCLUSION 
There are many items which lead us to conclude that 
John the Baptizer was Elijah who is to come. In many 
references we have seen that John is connected with the 
ad
texe•J of Malachi 3, whom we have concluded is Elijah. 
John wears clothing that is reminiscent of Elijah, even 
though it was clothing that was characteristic of any 
prophet. John performs his ministry in the wilderness, 
the area of Elijah's translation and other significant 
events in the history of God's people. His rebuking of 
Herod recalls Elijah's rebuking of Ahab, even though there 
are other parallels. Most convincing, however, are the 
words of Jesus himself who says that John is Elijah who 
is to come (Matthew 11:14). 
The attitude of the people, however, does not help 
us. The people do not regard John as Elijah, but some of 
them wonder if he is the Messiah (Luke 3:15). The people 
wonder if Jesus is Elijah (Mark 6:15). 
It is definitely apparent that John does not openly 
state that he is Elijah. In fact, when he sends his 
disciples to Jesus to ask him who he is, if he is the one 
who is to come, we discussed the possibility that perhaps 
John is asking Jesus if he is Elijah. 
The prologue of Luke, which is also filled with many 
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prophetic and other Old Testament allusions, such as tie-
ups with Samuel, Samson and others, does link up John 
with Elijah, even though it does not specifically state 
that he is Elijah. The rest of Luke does not consider John 
to be Elijah. Luke omits many references which would make 
us think that John is Elijah. However, Luke does relate 
the Malachi passage to John in 7:27, 1114 then promptly 
omits the statement of Matthew that John is Elijah. Cer-
tainly Luke has his own purposes in mind by playing down 
the role of John. 
Thus, in the Synoptics we do not get a unified picture 
of John in relation to the question of whether he is Elijah 
who is to come. Yet it is certain that according to the 
Synoptics the early church and Jesus himself regarded John 
the Baptizer as the prophet who was the forerunner of the 
Messiah.1 John may not specifically be Elijah, but he 
does do, at least according to Jesus, the work of Elijah 
(Matthew 11:14). 
Unanswered Questions • 
A study as broad as this one leaves a lot of unan-
swered questions. First of all, a more detailed exegetical 
study of the materials involved would help clarify many of 
the problems and undoubtedly alter many of the conclusions. 
The materials from the Dead Sea Scrolls, particularly 
the idea of the two Messiahs, would be helpful in this 
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discussion. John's own relationship to the Dead Sea 
Community would also contribute to our understanding of 
him. 
A detailed study of eZ(2rotAteOIDS in regard to its 
relation to Elijah and to Jesus would clarify the rela-
tionship between Elijah and John, Elijah and Jesus, and 
Jesus and John. 
Very little consideration was given in this paper 
to the content of John's proclamation. This would be 
helpful in understanding him, not only in regard to the 
question as to whether he is Elijah or not, but also in 
regard to his relationship to Jesus. 
I did not find any evidence that parallels the 
Baptism of John with Elijah, but an investigation of it 
and the Baptist movement would yield fruit in an evalua-
tion of John. 
Many questions could be asked as to the relationship 
between John and Jesus. Is there any evidence that Jesus 
was a disciple of John but later went his own way, as 
some have indicated? 
Jesus' raising of the widow's son at Nain (Luke 7: 
11-17) recalls Elijah's raising of the widow's son at 
Zarephath (I Kings 17:17-24). Are there any other parallels 
between Jesus and Elijah? If so what is the significance of 
these in relation to the question under consideration? 
After the event of Jesus' raising the widow's son at 
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Nain, the people call Jesus a great prophet. What does 
it mean that Jesus is a prophet, and what is the differ-
ence between John being a prophet and Jesus being a 
prophet? 
A consideration of the source theories in regard to 
the prologue of Luke would help to establish whether the 
material was originally a Baptist document that is altered 
by Luke or is it something else. 
By choice the Fourth Gospel was omitted from con-
sideration in this paper. But certainly a consideration 
of it as well as the Acts of the Apostles would help give 
us the total New Testament picture of John. 
Going back to the area of eschatological expectation, 
much more attention could be given to the role of Moses 
in Jewish expectation, not only in relation to Elijah 
expectation, but also to see how this manifests itself 
in the New Testament. 
This paper pointed out the differences in the way 
each Gospel, particularly Matthew and Luke, portrayed 
John. However, the question of why there are differences 
was not answered, even though in some instances this may 
have been alluded to. This is by far the most important 
unanswered question. 
In short, more questions were raised in this study 
than were solved. 
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